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FOREWORD

In 1999, the General Assembly of the United Nations adopte
(he resolution to recognize the Vesak Day as an International Da
of Recognition of Buddhists and the contribution of the Buddk
(o the world. Since then, the people and the Royal Government ¢
the Kingdom of Thailand, in general, and Mahachulalongkornraj
vidyalaya University, in particular, were very honored to har
wiccessively and successfully held for twelve years the Unite
Nations Day of Vesak Celebrations in Thailand.

I'rom 2004 to date, we have come a long way in the celebration
and we are happy to be the host and organizer, but it is time fa
(he celebrations to grow and evolve. The United Nations Day
Vesak is coming to maturity, with twelve celebrations under ot
belt, much experience mmwbmn.r and it is time now to share this wi
others. There will always be room for growth and developmer
and we are elated to see it grow.

In 2006-2007, having joined the International Organizir
(‘'ommittee for the UN Day of Vesak as Deputy Secretary Gener:
Ven. Dr. Thich Nhat Tu has played a crucial role in building stro
relationships between the National Vietnam Buddhist Sangha ar
(he International Council for Day of Vesak in particular and tl

(i1lobal Buddhist communities in mmbm_.m_.

We have supported and congratulated Vietnam on organizi
successful UNDV  celebrations and conference in 2008 ar
2014, respectively. We have full trust in Vietnam being the hc
of UNDV 2019 for the third time. We like to thank all those wi
have contributed to the success of previous celebrations and wi
Al future celebrations be successful.

The teachings of the Buddha see no boundaries; the minds of
are alile; the sufferings ofall are similar and truly; and the liberati



lambiah, ST (1984). The Buddhist Saints

I :_v:om_.@_.w

Andersen, D and Smith, H (eds.
Text Society, London.

Chapple, Christopher Key (1993) Nonviolence to Animals, Earth,

and Self in Asian Traditions. Albany: SUNY Press.

Batchler, M and K Brown (eds.). (1992). Buddhism and Ecology,

London: Cassell.

Cooper, David E., and Simon P. James. (200S). Buddhism, Virtue

and Environment. Ashgate, Burlington, VT

__:,\:.qm&soﬂummm.vhComwv.s\al& Religions and the Environment,
Gilanjal Publishing House, New Delhi.

Fausboll, V' (ed.) (1977-1897) The Jataka, 6 vols.

Luzac & Co,
London.

Feer, M L (1884-1898). The Samyutta Nikaya, S vols. Pali Text

Society, London.

Hahn, Thich Nhat (2012).Nature and Non-Violence. http:/ /www.
awakin.org/read/view.php?tid=771 accessed on 18 May 2013.
Hall, H Fielding. (1902). The Soul of a People, Macmillan, London,

Harris, Ian. (1991). How environmentalist is Buddhism.Relj

gion, 21:
101-14
Suzuki, DT (1959). Zen and Japanese Culture, Bollingen Foundation,
New York

of the Forest and the Cult of
Amulets, Cambridge: Cambridge University Press.

) (1913) The Sutta-Nipata, Pali

GUDDHISTETHICSINTHEESTABLISHMENTS
OF GREEN TOURISM

,g.rv* Ida Bagus Putu Suamba’

LISTRACT , ol
(iyeen fourism comes info existence as a response fo ﬁmnémmw%ﬂ Y
Linape of nature caused by uncontrolled &&N\Mm of r:ﬂﬁ:. Q.MQ.::.M
e into tourism infra-structures or
s1ule land, forest, or beaches into ur . e
wir the “_Hsﬂ of development; %a% ﬁw& gﬂm Mww%ma:a
" lerated with the involve
lie development has been acce ; o gl
try in the world are wo .
il technology. Now each coun neflors T 08
° der threat of extinction; 2
[+ existence, nature, and culture un st
: ined: and each looks back at its
Conomic benefits have been gained; and eact T G
. . ial values or wisdoms to be utilize p
©ustoms Lo find out its essential va, i g
_._:__. :_:. ::hm_.:m problem. Buddhism even though since its JMMHM%M
s ot explicitly talk about green tourism, rosmcma.womﬁ S of mmw i
B d no harm to it. This pa
ilidha was very closed to nature an ) . )
_n_” _;:_ _ﬁ:.,._.:n moxwm principles of ethics as wﬁ.\m&& in Buddhist MQHMMM\“
hich :::\, be contributed to the establishment &.n green ow amam
_ pecially the concept of dependent oamn.:awma.a (P SMQ“MMMM@WMS i
of ; _ ik itri, karuna, mudita, and up .
Jil Brahmaviharas, like maitri, ) . g ool
o0t d interpreted using qualitative app
wiithered, n.&;cncﬁmn&\ a:m@mm&\ an : g7 —
ey — ecially of Yogacara of 37
omn Buddhist ethical principles, esp . her tangible
", ts which compose nature e git
(odition, 1t is found that componen 1 ofher of which
: ) S d connected to each otner
i intangible are interdependent an . e
{ ___h H._q.:,_._.,_ only principle as the basis on which nature aé&::awwxmoaom%%m
utilized Thereisa spiritual connection between human and na aw:wm =
it bance of each, will trigger imbalance amongst elements of n

P Politeknik Negeri Bali University



m

52 w BUDDHIST APPROACH TO RESPONSIBLE CONSUMPTION AND SUSTAINABLE DEVELOPMENT

human beings. This consciousness especially universal consciousness (alaya)
may be utilized in establishing green tourism both as an activity of travelling
and as a business. To bring the conception down to earth, certification of
green tourism in which Buddhist ethical values may be incorporated is a
strategic effort that can be attempted.

I.INTRODUCTION

Green tourism has been increasingly a popular concept as well as
widely adopted practice of tourism in the world todays no matter in
Buddhist nominating countries, like Thailand, Vietnam, Sri Lanka,
etc. As said by Furqan, Mat Som, and Hussin that green tourism is
defined as environmentally friendly tourism activities with various
focuses and meanings. In a broad term, green tourism is about being
an environmentally friendly tourist or providing environmentally
friendly tourist services (2010).Its emergence is due to strong needs
to develop sustainable tourism both asleisure and business activities
without harming or destroying natural environment. Tourists want
to enjoy eco-friendly hotel, healthy environment, products, food,
and souvenirs. Some of them promotes conservation of nature
and avoiding use of product or action associated with chemicals
or materials which can harm nature, like plastic products. Furqan,
Mat Som, and Hussin further state that green tourism is important
to encourage travel that would help support natural and cultural
aspects, while encouraging respect for and conservation of urban
resources and cultural diversity (2010). After almost fifty years of
tourism practices, worries even threats of the continuity of nature or
environment have happened increasingly due to the uncontrolled
use of nature. Whatis obvious that behind the enjoyment of tourism
there is a threat even extinction of human race from the earth. It i
notan exaggeration to state that capacity of nature is getting less and
less and imbalance exists from small to larger scale due to unwise
use of it. Huge conversation of land for tourism facilities, excessive
use of water even ground water, polluted water/sea duc (o tourism
activities, decreasing farming land and forest have heen increasing
in the last fifty years.

Owing to these facts, there happened & growing awareness all
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swumptions and activities are quickly mxnmm&ﬂm. n Qammn_-_.ummm&
liininess wants to take more from nature without giving m:ﬁu?wm to
' As remarked by Kilipiris and Zardava (2012) that S real practice,
‘cen tourism is used sometimes by the tourism industry as a
Lihel, providing information to the tourist such ashow to conserve
‘i avoid littering in the beach etc,, and not mQEm:.w. ﬁocnfbm
i major impacts of tourism. While strong competition exists
Lelween tourist enterprises it seems _ommo&. their unwillingness
' implement green strategies. There are for instance cases where
| cconomic benefits of tourism very little remain locally and are
‘¢ patriated to foreign countries” In otherwords, natural preservation
. the corner stones of green tourism, which for @% long run, can
siovide more jobs. Nevertheless, by the end om. 20% century, there
L1 been a severe shift of approaches or orientation of tourism m..og
Lt the so-called traditional or local tourism to global tourism
Ll involves the moving of huge number of ﬁocn._m.ﬁm mwB one
wintry to another leading the world economy. Tourism is %.m:%
. luge business involving huge numbers of workers, tourists,
h____:_:x ics, and nature. Green tourism as a new type of tourism
Ainilerpoing severe changes of tourism accordingly.

lInfortunately, in the mid of massive business of tourism, the
ntribution of Buddhist ideas or values to the development of
‘o tourism worldwide is still meagre, in fact Buddhist canons
wiin some ideas of ecology in which tourism involved in it
Lile of the Buddha was often associated with nature; his mEDEM.L
Liney was in nature. He even achieved his Buddhahood in his
Jteilace with nature; under the Bodhi tree be had mmEE\mm the
Jightenment (Buddhahood) after doing deep Bw&ﬂ.mﬁo:” Embn.@
conception of green business or green tourism is available in

“ e 1o even though not in a systematic form. The only thing required

Jtempt to formulate basic principles or Emm.% which may support
i tourism. When tourism as a business is taken into account
Lich widely spread in the post-World é&. I1, it nmsvm :Dmmnm.ﬁo.n&
i conception of green tourism comes from :::_..J_.:.E_.QEE_EQ., in
il Buddhism may not become strong inner power in L.,.,..._ﬁ:_.:x
aglobal spirituality,

Ty 1 [ o S

ceating a frameworlk of green tourism, Being
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dominating countries, however, they are mixed up with Western
views since it is a business practices. They developed it based on
business consideration and nature preservation from Western
perspectives.

This paper aims at discussing Buddhist ethical values, especially
Brahmaviharas and the conception of Consciousness-only doctrine
in establishing green tourism as advocated in Yogacara of Mahayana
Buddhism. These values may be utilized in the management of green
tourism both as a leisure and business activities. The analysis is done
from theoretical frame work from Buddhism perspective in viewing
the green tourism as an externalization of inner consciousness of mind.

2. GREEN TOURISM: LEISURE AND BUSINESS

Increasing number of facts showing the damage of nature due
to human behaviours especially in developing countries forcing
tourism sector to protect/preserve nature; it is so tourism ag
a business is basically a nature-based business. Green or eco:
tourism will mean nothing unless nature is preserved well not
only todays but for the future. As quoted by Buckley (1994)
that environmental organizations have generally insisted
that only tourism that is nature-based, sustainably-managed,
conservation-supporting, and environ - mentally-educated
should be described as ecotourism (Baez and Rovinski 1992
Boo 1990; Ceballos-Lascurain 1992; Eber 1992; EAIPR 1992,
Figgiss 1993; Lee and Snepenger 1992, Richardson 1993a,
1993b; Swanson 1992; Young 1992; Young and Wearing 1993
Ziffer 1989), which should be persistently applied both in
theory and practice.

For a long term business, it should not only think of profit bul
also the preservation of nature. In other words, it should not only
profitable but also be moral; and hence it has ethical dimension
which is more important for sustainability of business. Tourism
will not be sustained unless nature as a holistic unit is preserve well
There is an interrelationship between nature and the continuity ol
business whatever is the form. Owing to this fact, a sharp difference
havpened between environment activity and tour onerator or stalks

BUDDHIST ETHICS IN THE ESTABLISHMENTS OF GREEN TOURISM | S

\+ remarked by Hudson and Miller that like in many other parts
il the developed world, a fierce battle is taking place between
onservationists and the tourism industry. Conservationists are
puing for more environmental protection and a restriction on
tonnsm growth, and tourism operators are seeking to upgrade
il develop tourism facilities, arguing that it is wrong to restrict
« «ess and deny their businesses profits and locals and tourists the
Jpportunity to enjoy some of the most beautiful and accessible
tdoor recreation terrain in the world (Theobald, 2005, p. 248).
' lowever, when business ethics are taken into account a balance
(pproach will suffice to run green tourism. According to Dodds
il Joppe (2001) as quoted by Furqan, Mat Som, and Hussin
1 1010) that the green tourism concept can be broken down into
i components.

i. Environmental responsibility—protecting, conserving, and
enhancing nature and the physical environment to ensure
the long-term health of the life-sustaining eco-system.

ii. Local economic vitality—supporting local economies,
businesses and communities to ensure economic vitality

and sustainability.

ii. Cultural diversity—respecting and appreciating cultures
and cultural diversity so as to ensure the continued well-

being of local or host cultures.

wv. lixperiential richness—providing enriching and satisfying
cxperiences through active, personal and meaningful
participation in, and involvement with, nature, people,
places and cultures.

|'conomic activity is expected for the wellness of the entire
Aiiverse no matter in tourism since it involves huge number of
seaple. As stated by Jayasaro that by including the “right live hood”
i the Tightfold Path, the Buddha recognizes the role of economic
ity both in promoting individual wellbeing and in developing a
ety in harmony with the principles of Dhanma. He taught that
Bl hists should take moraland spiritual criteriainto account when

SR, (Y Nnnp— [ (SRS, eespou, SCHoy ey e JUSROR ey ____.._. _-..:__...
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The conception of non-violence (ahimsa) both toward living and
non-living entity is corner stone for other moral values. He further
states that he (the Buddha) emphasized the importance of making
one’s living honestly and with a healthy motivation. Honesty
leads to self-respect and helps to create an atmosphere of mutual
trust in the workplace. When desire is focused on the rewards of
work rather on the pleasure of job well done, short term thinking
and corruption are always likely to appear. When people’s minds
are focused on the quality of work itself rather than the material
rewards it provides, they become more content, experience less
stress, and do better work ( Jayasaro, 2013, p. 138). Concentration,
dedication, and respect to works itself can create happiness
since mind as the site of consciousness develops to its maximum
capacities. He further states that in Buddhism terms, the measures
of an economy are not to be found in the number of millionaires
it can produce, but in the degrees to which it can ensure access to
the four requisites for all” (Jayasaro, 2013, p.139). Welfare in the
right sense should cover prosperity of all and it should be possible

through the implementation of economic system of a country.

Positive Buddhist views on nature can be seen from the life story
ofthe Buddha who is often associated with tree: his birth at Lumbini
as his mother grasped the branch of a sal tree, his early experience
of states of meditation absorption beneath the tree apple tree, his

Enlightenment beneath the Bodhi tree, and his Parinirvana (death)

between twin dal trees”. (Singh, 2011, p.1). Taking the Buddha was
wandering around nature, meeting and teaching values to many

people during his course of life, Buddhism supports the operation

of green-tourism for wellbeing or well fare for the whole society
without harming nature. The wandering of the Buddha exploring

nature and community all around India was basically a form of eco-

tourism in real sense despite the fact tourism at that period was not
yeta form of business rather wandering or travelling from one place
to another was for seeking Buddhahood. In other words, whatever
kinds of tourism developed, it should not neglect happiness of

all and 2::_:;:.,”. Of this view, it requires values rooted in ethics.

Reading from the cannons, Buddhism is rich in ethical values
1 1 i a1l 1 1 1 i ¥ . i

BUDDHIST ETHICS IN THE ESTABLISHMENTS OF GREEN TOURIS?

i+ values for balancing of those various elements may involve i
practice. Since interconnectedness between man and nature is ver
much emphasized by the Buddhist values as rooted in principl
of Pratitya Samutpada, Brahmaviharas like maitri (lovingkindness
Luruna (compassion), mudita (joy), and upeksa (equanimity
(liey can be used to control imbalance of profit oriented touris:
with balance of nature. The ethical teaching may be considere
i designing, implementing, and evaluating any green-oriente
lourism without losing financial benefit. With the involvement «
cthical values, tourism is not only directed to its goodness as a
ient which serve goodness to customers/tourists but also respec
nature in the real sense. Sometimes jargon of Buddhist ethical valu
» pronounced by business agencies but it is for attracting public intere
unly without genuine application of the principles in the field.

Amongst ethical values, maitri (lovingkindness) presuppos:
(¢ sustenance not only the relationship of nature to nature but als
relationship of men to men, and man to nature in multiple way
| ove should be the basis on which any efforts attempted to crea
business including tourism. With regards to greedy econom
sntieprencurship, is there any conception of love incorporated |
losigning and implementing green-tourism? What is obvious fc
long run of business, its goal should not spoil the loving attituc
(0 nature; seeking earnings should not spoil sense of love to other
i 1 reverse direction, lovingkindness should overshadow not on
i1 lesigning, implementing, and controlling but also the produc
Allered. One will be difficult to respect and love nature withot
practice loving himself, others and nature. Education trainir
1 loving others since childhood in family and school plays a

aportant role since modern education tends to put emphas
siore on cognitive rather than on affective domain. Millennius
Conerations who use to spend much time in his/her gadgets wi
lave o little chance to understand, interact, and appreciate natu

i for a small scale, When lovingkindness develops in onesel
leling of ,...<_:_r:_€ and concern Q,.E.:::v to environment wi
prpear Taking man connected in some ways with nature, ultimate

Hitnan _.:_::.. 1% _u.:_ _::_ __.:_.._ :_, nalure, ___A_:__.*._. :_ .._.V-__:_L:#
2 .. 111 i i N i - (b [T N S . - d 4a
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or tour operators will do the same vision to protect nature. When,
for instance, visitors throw away plastic bag to a wrong place,
tour guide/driver can tell the right place since his/her action can
harm nature. Thus, feeling of sympathy and concern should not
only happen in top management but also all people involve in the
business. Having a feeling of sympathy, concern, or pity to other
and nature will give us inner joy (mudita), which is required in
life. The key here is feeling being a part of the other; it touches the
feeling and satisfies the mind for loving others. Developing joy will
be futile without considering the fate of others and nature. Egoistic
joy may be reached for some degrees, but it is usually for a short
period of time, in fact Buddhism teaches us to reach unlimited
happiness through expanding flow of consciousness. When this
joy is experienced, one will feel in different with others, upeksa
(equanimity) can be experienced. Peaceful mind comes out from
success in implementing values of maitri, karuna, and upeksa to
nature. As stated by Joyadip that in one of the Buddhist sources,
the relationship of a tree to human is explained as follows: “the
tree indeed is the bearer of the flower and the fruit... the tree
gives the shade to all people who come near... the tree does not
give shade differently (Milindapaniha, VI, 409 —“rukkho nama
pupphaphaladharo ... rukkho upagatanamanuppavitthanam jananam
chayam deti... ., rukkho chayavemattam na karoti”)” (2013). When
nature gives everything to human beings, we should sustain it and
take as minimal need as required for the sustainability of nature. We
often treat nature unfair and try to give superficial reason behind
action taken to nature.

When positive relation between human being and nature is
understood, there should be moral responsibilities for all to protect
nature from selfish, uncontrolled desire to harm nature. The task for
human is to find the best mode of relationship with nature. From
this view, as stated by Jayasaro that education in the domain of
conduct, emotion, and intellect may work well provided that there
arises positive attitude to nature and having scope both individual
and society. Education conduct requires us to put the well-being
of the planet above short-term needs, It means cultivating the will

—— G oy BN s loabh b (Y abhan aT i1 = Bl i i & & i "
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Jinot be made by an educated elite, to be successful they need
' I adopted by all. For this reason, they need to be backed by
liwh, customs, and cultural norms (2013, pp. 148-149). Thing
inmon is awareness does not happen in decision maker level
e they always think of profit reward. Jayasaro further said that
(e education in emotion requires us to instill within our cultures,
wil within each individual heart, a love and respect for the natural
a1l which makes the destruction of the environment repugnant
s (2013, p. 149). Sense of affection to love our mother earth is
'ing less since human does not enough time to understand and
opect the earth. He further states that the education in intellect
‘quires us to investigate the causes and conditions that underline
ustainable future for the human race. It involves understanding
e consequences of our smallest acts of consumption on planet as
- whole. It means seeing the drawbacks of our current path (2013,
. 119), Moral responsibilities one have will find the possible mode
' keep the relationship run in harmonious way.

l'ven though these efforts are hardly successful, creating

weness of the importance of education for those elements

inongst people involves in tourism should be attempted profiting

(o medias or channels. What is pertinent that environment is

e Center of tourism activity; and clean and friendly environment
s piiarantee and a key factor of tourism attraction.

CINTER RELATEDNESS

Buddhist cosmology views that every existence is related to
‘i other; nothing is free from its connectedness; and each works
‘ning a holistic system of nature. “Bringing this insight down to
tht becomes clear that by harming nature we are in fact harming
ureelves” (Singh, 2011, p. 2), however not all can perceive this fact.
Lopadip states that the ecosystem in Buddhism implies a deeper
Sdderstanding of the conditioned co-production, seeing things not
Lieings but as patterns of relatedness. In other words, the modern
diory of the relatedness of man with its surrounding ecosystem
Cally concurs with the fundamental Buddhist  teaching  of
Uependent co-arising (pratitya samupada) (2013), ‘The existence
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whatever he likes towards nature; it should be some controls to
use nature. Taking this view into consideration, nature and man
are connected and they are parts and parcel of nature. Joyadip
further states everything on earth had served one way or other for
living and survival. We humans are related to or made entirely of
non-human elements like natural greeneries, earth, water, clouds,
sunshine etc. which make us a part of the nature. For the long
lasting survival of mankind, the ecosystem needs to be respected
highly and preserved. Protecting human life is not possible without
also protecting the lives of animals, plants, and minerals. All living
sentient beings in one way or another are totally interdependent
towards each other for their own survival (2013). With this view,
no reason to treat environment just for the sake of fulfilling desires.

Each elements of nature have its own meaning, role, and
function to perform even though they are flow of consciousness.
This universe can function as it is due to each of its components
performs its own function having mutual relationship with other
either being or not being, or nature or non-nature. It is complex and
multi layers components of universe ranging from small unit to the
highest one. Of this view, each serves the other in mutual way for
the existence. A plant can grow, develop and give us leaves, flower,
wood, etc. due to other entities like soil, water, sun rights, wind, etc.
which all give conducive environment to grow. When human lives in
nature, they take natural resources like water from nature for living,
Joyadip states that natural environment, like forests and plant life,
serves men and wildlife with numerous benefits, social, economic,
and environmental. (2013). In other words, human has too much
debts from nature. Unfortunately, sometimes no sufficient return is
given to it. The result of this action causes overuse or exploitation of
nature since it generates profit; in fact, it has limited capacities. This
action will be dangerous not only for nature itself but for man and
the whole system of universe. Owing this fact, nature has a pivotal
role in keeping it still natural. It also plays a critical role in the
management of global climate. Global warming, is a clear example
of harmful action produced by human which causes the damage
of .___::_.__,_:._._: Now everyone worries about this global warming

[HEESTABLISHMENTS OF GREEN TOURISM _

.
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siher relationships, imbalance will occur which further may affect

the human life.

this view down to earth, each and every component
(lal involves in green tourism is related in a mutual manner. Humo_u.?
(ature, and culture in a broad sense are always related which require
 pood system to handle them. Rich culture may be grown up or

leveloped due to the existence of human being who lives in nature.
¢ balanced and mutually profitable

Tourism will mutually depend on
ure since visitors like to enjoy something external E&s&bm
qatire; it will give them a new or different nuance. Oo:.mnﬂoc.msmmm
[ universe can be developed through travelling to cultivate inner
itential of self. Culture as a product of human arts is dependent or
\11n and nature in keeping sustainable and developed. Components
accommodation, food and drinks, transportation
Lisiness ethics, attraction, etc. they are dependent on oz&ﬂ
li1ec tly or indirectly. Human resources work in this sector is not ir
11l number, rather they work in different job, like hotelier, waiter
tour guide/operator, translator, driver, local people the;

:::mwnm

Ilieir relationship should b
ihout harming any of them.

ke men powers,

HLIeSS,

qieel, government, etc.
MIND, ( '(OONSCIOUS-ONLY DOCTRINE AND ENVIRONMENT

W hatever kind of tourism is to be developed is basically abou

1 role of mind. How mind views itself and the mﬁmns& world
il has 2 strong and strategic role in this Hmmm&m.wﬂ.oﬁn._.mn_ tha
14 some basic knowledge and positive attitude in it. Howeve
ntrol mind is really difficult, and here it the ﬁﬁoEme require
| per effort. Joyadip states that accordingto mcm&smg mind play
(ost important role in everything we decide. .ﬁ.:pmh one .m&om_
Ll of 2 mental solution before finding a physical solution fc
Coblems, From the Buddhist moral point of view, all these thin
happen due to fundamental insecurity m:w_' mmwn generated by ﬁ.w
sy notion :_._____m:l:c,,,.m_ or so called ‘self’. Man .&m_camm wif
1o cuoistic misconception of ‘self” tend to think all impermanes

Lot as permanent (2013). .

Par o better __::_:.._:.:.h._:: of the relationship

of man a
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only of Mahayana Buddhism is worth to look at and to find out
its contribution for Buddhahood in operating green tourism both
as a leisure and business activities. When mind is taken to play an
important role in activities of green tourism, it implies the role
of its essential nature of Conscious-only doctrine for which the
connection between mind and consciousness is indispensable. In
this regards, to see in a comprehensive manner the relationship of
humanity, society, and natural environment, it is worth to consider
views proposed by Yamamoto (1998a) as quoted by Singh (2011); it
is expected to be used to solve problems arises from unfair treatment
of environment by human beings, as follows. These are (1) Principle
of Symbiosis. Concept of nature and environment which are seen
in the doctrine of dependent origination in Buddhism are similar

to concepts of ecology. Everything is somehow connected... (2)

Principle of Circulation. The concept of cycle or cycling that birth
and death is repeating in the universe is important for considering
the system of cycling in society..., (3) Perspective of Recognition of
the World: In Buddhism all phenomenon are understood basically
in terms of dependent origination, the idea of the interdependence
and interaction among all existences covering three areas: the area
of mind vs body, the area of the self vs others, the area of human
race vs natural ecosystem; (4) Relationship of Subject and the
Environment. The environmental view of Buddhism is a life-centric
one, and is life-independent or anthropo-independent too. Both

subject and its environment have a mutually interdependent and
an interconnected relationship; (S) Intrinsic value of nature: The
doctrine of dependent origination shows that everything in the

ecosystem is equal in value. Because all living things and non-living

things have the Buddha nature, they are regarded as having an equal
dignity and an intrinsic value; and (6) The Right of Nature: Though
environmental ethics will be expanding the concept of rights from
human rights into the rights of nature, the doctrine of dependent
origination in Buddhism argues that human right are based upon
the rights of nature (Singh, 2011, pp. 20-21).

When we try to understand the case, deep consciousness is
much __E_::...._ for « :_:_:._._:._:_:;.. subitle thought than .,..:_:._._.:AZ_
L i o2 A T

LS. Y . iF.SLF LY T.T. TR matn  mmanmmd et B TR A d ) o o
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 vast realm that can produce deeper thought which is required fo
inderstanding complex interdependent of entity or things in thi
world. Tt shows that surface consciousness always affects the dee
_onsciousness on the basis of dependent origination doctrine. Thy
urface consciousness and the subsurface consciousness are alway
 hanging fluidly. The same way happened between the subject an
1 environments have a close relation as well as relation whicl
\ppears as phenomenon at the surface. Owing to this fact, surfac
Consciousness is only tip of iceberg floating on water. It mean
i1l there is a vast world that extends under the depths of th
“onsciousness and the phenomenon (Singh, 2011, p.21). Comple
‘omponents and interactions of tourism have its centrality i
_unsciousness as the faculty of mind. They are dependent internall
. well as externally forming the world of flux.

W hatistheviewofConsciousness-onlydoctrinetoenvironment:
problems? Buddhism view environments as a symbiosis of variou
‘umponent---living and non-living each interacting in a mutua
ven complexrelation that the world is governed by the principles o
v pendent origination (pratitya samutpada) and creating a feedbac
luop of merciful, good common karma. Human being has fashione
“iivironment on the basis of his single minded directed toward th
lullilment of human desires (Singh, 2011, p. 25). Problem become

crious when the fulfillments is uncontrolled under the name ¢
“onomic developments. Many environmental problems cause
Ly inwell design of tourism can be taken as the manifestations
uncontrolled human desires enhanced by technology. Since tourisn
It 1 promising sector that can earn profit, every country, region o
on1 village wants to developed eco-friendly tourism without dee
Sisideration on the human and natural resources involve in it. ]
'« ulten people concern only on capital return rather than naturs
Siwervation or protection leaving aside negative impact of it. “Th

" inscious-only doctrine holds that whatever is manifested in th
Cavronment and what kind of environment is created reflect th
anmon karma” (Singh, 2011, p.26). There is externalization ¢
wner urges and desires which are unlimited, Human being respons
thieaiiol wenene aned mind ta e external obiect of enjoyments; an
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fact mind may perform double functions: as entity enjoys as well as

controls itself.

Observing a close look at the issue, the Consciousness-
only doctrine thus sheds light on how humans have formed the
environment and how the environment has effected humans.
Particular hereis the environment depends of common karma of the
people who make up the particular society. Hence between human

and environment are indispensable parts as flow of consciousness.

When people with full understanding that nature is enlarged
projection of themselves, they must work hard to protect healthy
and balanced environment (Singh, 2011, p. 26) --- be it living or
non-living entity. In this regards the role of alaya as universal
consciousness is very strategic as the home all latent ideas. It
can be viewed as the potential mind, which through culture and
control can stop the illusion of external objects and attachment
to them” (Bhattacharyya, 1990, p. 14). “Alaya vijnana is the store

house of consciousness acting as repository of all mental ideas.
It is pure in nature. Due to unconscious tendency of individual
consciousness it appears to be divided into innumerable separate

consciousness. The apparent distinction of subject and object

are due to ignorance. Vasubandhu views alaya vijnana evolves in
a continuous stream-like water of river”. (Acarya, 2004, pp. 524-
5$25). It continuously changing as a flow of flux. Likewise, green
tourism as externalization of internal consciousness stored as alaya
consciousness, undergoes changing at every time due to efforts put
by human being in developing it. This conception may be applied
in establishment of green tourism commenced from ideas came to
happen to create green tourism till its evaluation and development,
the Consciousness-only doctrine can be used as the inner spirit for
everyone especially decision maker in establishing green tourism.

As theoretical analysis does have any power to force both
business sectorand governmentto take action, a certification maybe
helpful to preserve nature from bad treatment of business provided
that both parties are in agreement to do so. In this regards, every
country may have some criteria or standards to be implemented

. 1 il r i " bl a 11
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(1) to control tourism’s negative environmental impacts on .\&m
\tural resources base of destination areas by encouraging tourism
enlerprises to achieve high environmental m.nmbmm&mh Oo.ﬂ macomﬁm
lourists regarding the impacts of their actions mb&.&mn_m_oa\ an

(1i1) to develop standards for environmentally friendly tourism

as quoted by Furgan, Mat Som, and Hussir

sroducts and services,
| there has beer

(2010). This certification is possible only m&m.n ther .
(atural awareness amongst the people, otherwise it is difficult wher

Lusiness only concerns for profitable action only.

Ihe utilization of green tourism certification in developin
untries would slot in with policies relating to natural resourc
management, environmental conservation and H:.o.ﬁmnﬁoP Mw_h
sollutioncontrolwhileconformingto theconceptofenvironmentall
lendly tourism development (Hashimoto, 1999; mﬁommn ane
[uin, 2009) as quoted by Furgan, Mat Som, and Hussin (2010)
ddhist values as part of attempt to preserve :mﬂﬁ.m.mé
Lininess, its values may be included in the m.ﬁ.mum_m&m or criteria i
“ilification especially in dominating Buddhist countries. This is
| ontribution of Buddhist ethics provided that the stockholder:
[iininess enterprises, and governments are in pmﬂmwambﬁ to _.mmamﬂ
il minimizes negative impacts of tourism to environment.

kg Bu

[ SUM-UP

(ireen tourism cannot develop without the E<o~<m9wa. ¢
iman and nature. Environment is the backbone of green touris:
i preservation of it is the task of all especially people or agenci
Jvolve including government. Buddhist moral .ﬁ;cmm as expounde
1 the concepts of Brahmaviharas, like lovingkindness, are relevas
Lo utilized in the establishment of green tourism. As TﬂBmﬂ pa
il parcel of nature, nothing exists in isolation as per Q.E. moﬂﬁﬂﬂ
\pendent origination. Buddhist ethics offer some mﬂ:n& insigl
Lol at the establishment of green tourism in which everythir
lves in tourism is connected either internally or externally
Suitual or complex relation. The doctrine of Consciousness-on
e used to understand the core in a more m:_:_g._.c_:..:m_,
ism is not only emphasizing profit but al

panner that green tour
o o Tifs avran Aainga Buzine
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only principle is utilized to handle the case, one should have some
knowledge of Buddhist ethics that the doctrine origination supports
green tourism on the basis of mutual relation. The damage of nature
is basically the threat even extinction of human race. Since external
object or creation is the externalization of inner urges, ideas, then,
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